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Introduction 



The study proposed In this thesis has to do with the moti- 
vation of non-accidental variation as this phenomenon Is related 
to the text of the New Testament. Mew Testament variation Is 
usually considered under two heads, namely, accidental and Inten- 
tional. Accidental variations are those resulting from the 
scribe's Ignorance, carelessness, fatigue,, lack of concentration, 
and similar faotors. Accidental variation Is usually given the 
plaoe of first Importance In studies on textual variation. But 
certain critics have seen that a consideration of non-accidental 
variation may make a contribution to our knowledge of the primi- 
tive text. 1 It Is hoped that the present study will Indicate 
that ohange of the non-aooldental variety must be taken seriously 
Into account. 

As over against accidental change In the. text, that of 
the non-aooldental variety must be attributed to oertaln motives . 
Sometimes these motives were, clearly defined as was the case with 
Orlgen when he took liberties with the text for historical rea- 
sons. In his discussion of Matthew 27: 45, for example, he argues 
that history records no such phenomenon as Is there set forth. 
The argument of an eclipse of the sun, moreover, Is Invalid since 
the Passover took place at the full-moon. Orlgen holds, there- 
fore, that the phrase, "the sun being eclipsed," was Introduced 
by "the secret enemies of the church of Christ" so that "the 
Gospels might be attacked with some show of reason." Moreover, 
the "darkness" of the. Gospels was the result of dense clouds col- 
lecting above the land of Judaea and Jerusalem so as to obscure 
the sun's rays. History knows nothing about It because It was 
merely looal In scope. His logical conclusion Is that the read- 
ing, "the sun being eclipsed," should be omitted from the true 
text. 2 

French writers on textual theory like Jacquler, Lagrange , 
and Goguel have made particularly valuable suggestions In this 
connection. 

%l. B. Tolllnton, Selections from the Commentaries and 

1 



This type of variation la clearly evldenoed In manuscript « 
of ths Fourth Ooapel. In some manuscripts, "the alxth hour" la | 
o hanged to "the third" In John 19: 14 In ordar to bring It Into 
accord with Mark 15: 26 aa to the hour of crucifixion. And In 
the same Ooapel we have the reading, "Do you go up to the feaat: 
I go not up unto thla feaat," 1 This reading with the negative 
oOY la supported by Codex Slnaltlous and sobs others. But in 
Codex Vatleanua and moat of the other unolala we read "I go not 
yet [oOwd] up to thla feaat." Thla change la probably explained 
as the attempt of eopylata to reconcile the words of the Ooapel 
with the faet that Jeaua did go up to Jerusalem. 

The problem of Hew Testament non-accidental variation Is 
not a new one as any modern textual orltle will atteat. Indeed, 
It was well known to the ancients themselves. Instances may ba 
cited. Oalus, writing at the beginning of the third century, was 
prompted to write thus: 

These heretics have audaoioualy corrupted the divine 
Scriptures under the pretext of correcting them. In order 
to oonvlnoe oneself that thla la not a falae acouaatlon he 
has only to glance at their exemplars. Those of Asoleplades 
arc entirely different from those of Theodotua. Their dis- 
ciples have mutilated these oorrected ooplea which In reality 
are corrupted ooplea. 8 

Tertulllan glvea aome classic examples. He said of 
Marc Ion: "Let the sponge of Mare Ion blush with shame." 3 Also, 
"I do not. marvel that he took away syllables alnoe he commonly 
withdrew whole pagea. What Pontic mouse was ever suoh an eater 
aa he who gnawa at the Gospels."* 

So somen tella the atory of a bishop who used the elegant 
word ONfuKOUt for xpdpparo^ In John 6: 8 and was rebuked by 
another with the words, "Are you better than he who apoke the 
word Kpdpparo;, that you are ashamed to uae his words?" 6 

Clement of Alexandria acouaea "oertain people" of o hanging 

Homilies of Origan (London: Society for Promoting Christian Knowl - 
edge, 1828), pp? 114-19. 

1 John 7: 8. 

S*aken from B. Jacquler, La Nouveau Testament dana 
l'Kgllae Chr<tlcnne (Paris: V. Lecoffre, 1915), II, 540, 541. 

tertulllan Ad versus Marc ion v. 4. *Ibld. 1. 1. 
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the text (uETOTjelvTcuv to. eiaYY^ta). 1 

But while the problem Is not a new one, modern seholar- 
■hlp has seen in non-accidental variation a fresh significance 
for Mew Testament research. The following statement is an illus- 
tration of one aspect of this peroeptlont 

The legitimate task of textual oritioiam is not limited 
to the recovery of approximately the original form of the 
documents, to the establishment of the "best" text, nor to 
the elimination of "spurious readings": It must be recog- 
nised that every significant variant records a religious ex- 
perience that brought it into being. This means that there 
are no "spurious readings": the various forms of the text 
are sources for the study of Christianity. 2 

And it may be added that non-accidental variation is im- 
portant, not only for the study of Christian history, but also 
for the study of the primitive text as the goal of that study has 
been traditionally conceived, namely, the recovery of the origi- 
nal autographs. If the foroes baok of non-aecldental change oan 
be identified and classified it is clear that the accomplishment 
of this task will be facilitated . 

It was ooneelved that the writings of the Ante-Nlcene 
Fathers might provide a laboratory where these foroes could be 
observed in actual operation. Extensive New Testament quotations 
and allusions set in an argumentative context, nearness to the 
time when the text was in its most fluid state were factors which 
made the idea seem worthy of consideration. If it is possible to 
dlsoover the motives which prompted these writers to choose one 
variant as over against another or to produce a new reading It is 
legitimate to assume that these forces were not confined to them 
alone, but were in general operation. 

Immediately, however, a difficulty presented itself. The 
Ante-Nleene literature is so extensive that canvassing of the 
whole was not conceivable. Some justifiable limitation was there-, 
fore necessary. Nevertheless, the selection of material had to 
be representative and comprehensive enough to warrant its use. 

Consideration of the Apostolic Fathers seemed of doubtful 
value for the purposes of this inquiry. In this connection, the 



Clement Stromata lv. 6. 

Sonald W. Riddle, "Textual Criticism as a Historical Dis- 
cipline," Anglican Theological Review. XVIII, No. 4 (Oetober, 
1936), 221. 
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results of a study by * committee of the Oxford Society of His- 
torical Theology is most Instructive. This committee set out "to 
prepare a volume exhibiting those passages of early Christian 
writers which Indicate, or have been thought to Indicate acquain- 
tance with any of the books of the New Testament. t The writings 
examined were the following: Barnabas, the Didache, I Clement, 
Ignatius, Poly carp, Hermas, II Clement. The books of the New 
Testament were arranged In. four classes "according to the degree 
of probability of their use by the several authors." The first 
olass Includes those about whloh there was no reasonable doubt, 
either because they are mentioned or because of other Indications 
of their use. The second class Includes those books the use of 
whloh, In the editors' estimation, Is highly probable. Class 
three represents a lower degree of probability. The fourth and 
final class Includes books the use of which Is too uncertain to 
permit any reliance to be placed upon them. The results are very 
Interesting. The only New Testament books included In the first 
class are Romans, Hebrews, and Z Peter. The second olass shows, 
up somewhat better but Is not convincing. The overwhelming number 
of quotations falls into classes three and four. The conclusion 
seems to be that In these writers, quotations from the New Testa- 
ment are too loose and unoertaln for the purposes of this study. 

Omitting reference, for the moment, to the writers of the 
second century who are not classed with the Apostolic Fathers, we 
come to a consideration of Origan's writings. Here, the problem 
Is not one of a scarcity of quotation. Quite to the contrary, 
his use of Scripture is extensive and, while he does not always 
quote with exact llberalness, a comparison of his text with that 
of Weatoott and Hort shows a large degree of correspondence. With 
Orlgen one moves into a different atmosphere from that of his pre- 
decessors. The former spontaneity is gone. There is about his 
writings a formality far removed from anything offered by the 
earlier writers. Here, the careful critic is at work. Orlgen is 
text-conscious. The period of spontaneous creativity has passed. 
His writings, for this reason, fall outside the scope of our in- 
vestigation. 

But lying within this period (whloh follows that of the 
Apostolic Fathers, but is pre-Orlgen), are several important 
Christian leaders and thinkers. This investigation will confine 
Itself to the writings of two of these, namely, Justin Martyr and 



Clement of Alexandria. They represent the transition period be- 
tween the Apostolle Fathers, on the one hand, and the great schol- 
ar Orlgen on the other, 

' Of the quotations of Justin it must be acknowledged that 
they display few indications of llteralness. It may even be ad- 
vanced that he usually or always quoted from memory. But this 
very oondition may provide some very useful information as to the 
employment of Scripture in this period. Exactness of quotation 
or not, citation from memory or otherwise, the fact remains that 
this is the way the New Testament was used In •this period: the 
New Testament was made to support the argument, or to put it more 
correctly, a writer was by his departure reproducing the true 
text, the original reading of the New Testament. 

The only question is as to whether Justin's New Testament 
quotations are identifiable. A cursory study of Professor 
Good speed' a Di e a ltesten Apologeten convinces one that this is 
very frequently the case. He there provides a orltioal text of 
three of Justin '•a works. It Is true that In many Instances he 
oan only recommend a comparison with New Testament passages, but 
these are offset by numerous others where identification is accom- 
plished. 1 

Passing to Clement of Alexandria, we note that his writings 
are very extensive and that he quotes freely from the New Testa- 
ment. The extensiveness of his writings provides opportunity to 
oheek Clement against himself in many instances. As for his New 
Testament quotations, it is true that he does not always quote 
"accurately." But here we must be reminded that accuracy Is a 
very relative and tenuous matter. His method of dealing with 
Scripture throws light upon what Goguel calls the "latent forces" 
which were at work to modify it. The Alexandrian Father is still 
In the creative period and is the product of it. And, it may be 
added that he is contributing to It. In view of these facts his 
writings deserve careful consideration. 

To the men who dealt with it in this early period, the- 
text was more than a succession of words and letters. Their in- 
terest was not that of modern textual criticism on Its more mech- 



1 Profesaor Ooodapeed may have been generous in his identi- 
fication of New Testament passages, but sufficient allowance has 
been made for this possibility in the above statement. 
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anleal aids. Kor them, the text was a (thing of meaning and that 
meaning net their own experience at pertain points. The text ex- 
pressed itself on themes running all the way from the dootrlne of 
the divine Logos to Injunctions on how to aot In the Christian 
assembly. Between these extremes of sublime and prosalo utter- 
anoe the text gave expression to a wealth of thought and experi- 
enoe touching life at almost every point. On the other side of 
the picture, the people of the second eentury enjoyed an experi- 
ence as broad as the cosmopolitan character of their environment 
would signify. It was almost inevitable, therefore, that their 
experience should not always coincide with that expressed in the 
New Testament books. These points of difference, the result of 
cultural influences, the necessity of coming to terms with the 
world about them, and the development of dogma within the group, 
represent the point's of conflict with the sacred writings. 

These early Fathers probably illustrate in their writings 
the way in whloh these difficulties were overcome, for they reoog- 
nlsed no discrepancy within Scripture Itself or between Scripture 
and the essential faota of their own experience. To appreciate 
how this gap was bridged it must be borne In mind that this was a 
period of spontaneity, an era In the history of the text before 
it had achieved a high degree of fixity, before scholarship had 
begun its work of Introducing some semblance of order. This Is 
why, according to Sorlvener, "the worst corruptions to whloh the 
New Testament text has ever been subjeoted originated within a 
hundred years after It was composed." 

The method of quotation employed by our writers is, there- 
fore, Important. It is often contended that one method was to re- 
sort to memory, with no manuscript oheok. The result was that 
faulty memory gave rise to numerous variations from the text of 
Scripture. That this was so may scarcely be denied. But it Is 
suggested here that in numerous instances where memory was re- 
sorted to, the resulting variant was not due to faulty memory 
alone. Another faotor entered In. The context of a given passage 
may show that the argument advanoed by the writer needs the sup- 
port of the, peculiar wording given the New Testament quotation. 
Whether or not the reading was true to the actual words of the, 
New Testament passage seems to have been a seoondary considera- 
tion. The spirit, not the words, was the Important thing. 

Actually, from our point of view, this underlying phlloso- 



phy lad to new and ourlous divergences from the original. And 
while the anolenta themselves did not consider that they were 
falsifying the saored text, nevertheless we ean see how this free- 
do* was a moat effective condition for suooessful Christian a po lo- 
gs tlo, and for the establishing of a ece.pt ad dogmas. 

The matter of oanonlolty Is closely related to this early 
Christian use of Scripture. Generally speaking, It Is assumed by 
soholara that oanonlolty tended toward exactness of quotation. 
The ohuroh served aa a protection against the Inroads of onange, 
conserving the original purity of the saored text. But It Is 
doubtful If this claim can be supported. Using an example fro* 
modern times the acute French scholar Lagrange takes the opposite 
position. He points out that the traditional view just mentioned 
has been too readily assumed, that the traditional theologians 
are not greatly concerned with exaotness In their use of Sorlp- 
ture. The orltles are the ones who consider this to be Important. 
The eooleslastlos plaoe their emphasis on the spirit as over 
against the literal word. 1 Onoe this position of Lagrange is 
accepted, the degree of oanonlolty attributed to the New Testament 
books by our authors becomes, for our purpose, relatively unimpor- 
tant. For variation will take plaoe in any oase. 

If motivation played so Important a part In this early 
period in the writings of the Fathers, we cannot assume that they 
were unique in this regard. May not this Judgment be extended so 
as to include the scribes who transcribed the manuscripts? (Every 
critic of the text agrees that scribes did make such changes in 
the text. Who, then, can define the limits of this prooedure? 
This question is especially pertinent aa applied to this transi- 
tion period when these "latent f oroes" were so definitely In op- 
eration. 

This oontentlon is fortified by the witness of man like 
Xrenaeus and Origen who speak of the diversity of manuscripts ex- 
isting in their day. Origen is able to write thus: 

But now great In truth has beoome the diversity of 
copies, be it from the negligence of certain soribes, or 
from the evil daring of some who eorreot what is written, 
or from them who In correcting add or take away what they 
think fit. 2 



Critique Textuelle (Paris; Libralrie Leooff re, . 1&38), II, 

23. : — 

2 Ibid., p. 13. 
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And it shall be pointed oat later at son* length that a copyist 
considered It hie saered duty to make "corrections" In the text. 

If what we have said regarding the early Fathers Is true, 
the implications are Important for textual orltlolsa. It calls 
Into question one aspect of the use made of the Fathers in the 
search for the true text, namely, the patristic evidence for 
readings earlier than themselves. It may be that the emphasis 
should fall elsewhere. Perhaps these early writers were them- 
selves so completely a part of the process of o bangs that more 
attention should be paid to the text after them than prior to 
them. Scrivener poses the question: "Do not the earliest ecclesi- 
astical writers describe readings as existing and ourrent In their 
own copies, of which few traces can be met with at present?" 1 
This is probably true and we may also say that the cumulative ef- 
fect of a writer's quotations Is to give some Indication of the 
nature of the text aotually used by him. But it Is Important to 
remember that a given variant may or may not Imply a lost reading. 
This conclusion grows out of the early method of using Scripture. 
It is therefore a fallacy to look merely for an earlier text em- 
bodying the variant. It Is equally Important to look at the ex- 
isting texts which oame into being after the writer had used the 
variant. It may even be advanoed that the coincidence of reading 
between the writer and certain manuscripts as over against still 
other authorities may be due to the faet that by using the variant 
he succeeded in giving it prominence and popularity or Introduced , 
It himself. 

But perhaps the safer and more important base is the total 
situation in which these motivating forces were active. It may 
be impossible to establish the relation between a variant reading ■ 
that is found earliest in a work of a given Father and Its inclu- 
sion in later manuscripts. But It Is safe to say that the total 
situation of which he was a part aueeeeded In giving it Importance 
enough to warrant its Inclusion in the manuscripts. When varia- 
tion occurs, therefore, it Is necessary not only to eonsult the 
preponderance of manuscripts and the "best* manusorlpts, but also 
to take Into aooount as tools the motivating foroes which were 
present In this early, fluid, transitional period. This method 

*F. H. A. Scrivener, A Plain Introduction to the Crltlclsa 
of the Mew Testament , ed. Kdward Miller (4th ed.j London: George 
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should be an Integral part of any attempt to determine the origi- 
nal autographs of the Hew Testament books. 

Judged on the basis of dominant motivation the New Testa- 
ment variants in the writings of Justin Martyr and Clement of 
Alexandria fall into distinct oategorles. Proceeding through 
these writings, book by book, we have discovered that these cate- 
gories may be designated as historical, harmonlstlo, ethical and 
practical, stylist lo, explanatory, and dogmatic. This list might 
be extended by a broader sampling of early Christian literature 
than has been undertaken here, but it probably includes the more 
Important motivations for variation. 

It will be observed that these oategorles, for the most 
part, are not new. Textual critics have been aware of them In 
the history of manuscript transmission, and have given them some 
consideration. But this attention has not been considerable, and 
It Is this laek of emphasis that gives the present listing Impor- 
tance. What has largely been taken to be the more or less spo- 
radic and arbitrary work of scribes in consciously changing the 
text assumes a broader base In the "Sits im Leben." The process 
of change may have been more Intimately related to the experience 
of people than Is usually assumed. 

Prom this point of view, It will be recognised that "Im- 
portant" variants are not our concern any more than are those 
recorded in the books on textual criticism as slight. Our concern 
Is to illustrate a principle, to bear witness to aotual foroes op- 
erating in the life of the people to modify the Hew Testament 
text. In this process, the so-oalled unimportant variation may 
provide real evldenoe. Indeed, we may go further and say that 
the "unimportant" variant may demonstrate that the process of 
motivation was as broad as the experience of the people who 
handled the text. Not only were the great themes and dogmas of 
religion Involved, but also the matters of everyday experience. 
Clement, In his antagonism to ornamentation, illustrates this 
very dearly. 

The Greek texts used are the following: Ooodspeed's Pie 
tltesten Apologeten . 1914, for the quotations of Justin martyr, 
and Stthlin's Clemens Alexandrlnus In "Die grlechlsohen Christ- 
lichen Sohrlf tsteller" series, for Clement of Alexandria. The 
excellence of both of these needs no elaboration. We are not un- 
aware of the possibility of error even here. Nevertheless, haying 
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these critical texts at oar disposal made it possible to approach 
our task with a high degree of confidence. 

We oome now to a consideration of the various categories. 
Each of these will be prefaced by a brief discussion Of the type 
of motivation to be followed by a few examples from our two 
writers. 

Historical Variation 
So far as the writings of Justin and Clement are con- 
cerned, this classification does not stand well represented. 
Only one Instance is noted here, and it may have other than his- 
torical significance. Chronological schemes, as set forth in 
these early Fathers, usually appear to have motivations other 
than those of historical aoouracy and interest. Undoubtedly, how- 
ever, the historical interest was to some degree present in those 
early years and exerted a degree of influence upon the text. Per- 
haps the change from ou to oCjkd In John 7: 8 had historical as 
well as harmonist lo motivation. The variants repreonvffiv and 
ra6apt)vflv of Matthew 8: 28 and Bn6a3ap8 and Bf)6av{a, John 1: 28 
may have a connection with this type of motivation. 1 And a state- 
ment like the following which relates the variant reading of 
John 19: 14: "Now It was the Preparation of the Passover: it was 
about the sixth hour,* lends support to this category: 

And It was the preparation about the third hour, as the 
aoourate books have it, and the autograph copy Itself by 
the Evangelist John, which up to this day by divine graoe 
has been preserved in the most holy church of Ephesus, and 
is there adored by the faithful. 2 

Peter, however, comes from a period somewhat later than 
our transition age and may not fairly represent our writers. It 
Is probable that the historical interest developed more strongly 
with the work of men like Orlgen who used what more nearly ap- 
proaches the techniques of modern textual or It lo lam. 

Ooguel calls attention to what he calls corrections of 
physical errors or contradictions of fact which we might consider 

^Scrivener, pp . o It . . p. 12, says: "The variations between 
repYEOnvfflv and ra&aptivQv Matt. 8: 28, and between Br)6apapa and 
BnOavfa John 1: 28 have been attributed, we should hope unjustly, 
to the misplaced conjeotures of Orlgen. 

^Fragments from the writings of Peter of Alexandria, The 
Ante-Klcene Fathers (Buffalo: The Christian Literature Publishing 
Company, I860), Vl, 283. 
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In this present relation: In Matt. 5: 39 ("Whosoever smites you 
on your right oheek, turn to him the other also"), oe^tdv Is 
omitted by D, k, Syr* because one would most naturally hit the 
left oheek'. But it may be noted that the Talmud says that the 
back-handed blow Is the most Insulting. In Luke 6: 1, which the 
Authorised Version translates as follows, "And it oame to pass on 
the second Sabbath after the first, that he went through the oorn 
fields," bcuTcpo>rp&r<p Is omitted by Aleph, B, C, L as unintelli- 
gible. In Luke 23: 32 o, e, Syr 8 omit i'repoi before ado rokoOpyoi. 
The passage runs: "And there were also two other malefaotors, led 
with him to be put to death." 

The Instance to be noted from the Patrlstlo writings comes 
from Clement of Alexandria, The Stromata 1. 21. Clement there 
quotes Luke 3: 23. This verse of Luke has always been a difficult 
one for translators. The Authorised Version reads, "And Jesus 
himself began to be about thirty years of age," whioh soaroely 
makes sense. The American Revised has, "And Jesus, himself; when 
*he began to teaoh was about thirty years of age'. . . " Moffatt 
gives, "At tb» outset Jesus was about thirty years of 'age." The 
Twentieth Century New Testament translates, "When beginning his 
work Jesus was about thirty years old." Good speed renders It, 
"Jesus himself was about thirty years old when he began his work." 

Clement disposes of any difficulty by a direct statement 
to the effeot that "Jesus was coming to his baptism, being about 
thirty years old" ('Hv oe 'inaoOq £px6uevo<; lift rb pfiVoauo, <n$ irfflv 
X"). In doing so he has ipx6uevo<; for dpx6uevo<; and adds £n\ to 
PoVriaua. He thus makes it clear that Luke had In mind the time 
of Jesus' baptism. Furthermore he is able to show that Jesus' 
ministry lasted only one year by quoting Isaiah 51: 1, 2: "He 
hath sent me to proclaim the acceptable year [eViaurbv] of the 
Lord." He is aware of Luke's rendering of the passage and takes * 
eViaurbv to refer to a definite period of one year In length. At 
the end of that time Jesus was put to death, that is. In the fif- 
teenth year of the reign of Tiberius. Counting back thirty years 
brings him to the birth date of, Jesus in the twenty-eighth year of 
the reign of Augustus. That is what he Is endeavoring to prove. 
The argument runs : 

And our Lord was born In the twenty-eighth year, when 
first the census was ordered to be taken in the reign of 
Augustus. And to prove that this is true, it is written in 
the Gospel by Luke as follows: "And In the fifteenth year. 
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In the reign of Tiberius Caesar, the word of toe Lord oame 
to John, the aon of Zaoharlaa." And again In the same book: 
"And Jesus was eomlng to his baptism, being about thirty 
years Old," and so on. And that It was necessary for him to 
preach only a year, this also Is written: "He hath sent me 
to proclaim the acceptable year of the Lord." This both the 
prophet spake and the Gospel. Accordingly, in fifteen years 
of Tiberius and fifteen years of Augustus; so were completed 
the thirty years till the tine He suffered. 

It may be noted that Ephraem's commentary on the Dlatea- 
saron has: "And Jesus himself was about thirty years of age when 
he came to be baptised of John." 

Irenaeus ( Against Heresies 11. 22. 5) has an apparently 
conflate reading: 

How could He have taught unless He had reached the age 
of a Master? For when He came to be baptised. He had not 
yet completed His thirtieth year, but was beginning to be 
about thirty years of age (for thus Luke who has mentioned 
His years, has expressed It: "Now Jesus was, as It were, 
beginning to be thirty years old when He came to reoelve 
baptism"); and He preached only one year reckoning from His 
baptism. 

This variant may have grown out of the desire In the early 
church to determine a satisfactory chronology. The length of 
Clement's discussion bearing on this matter In the Stromata shows 
how elaborately chronological Bohemee were formulated. 



Harmonist lo Variation 

The tendency to harmonise the various accounts of Scrip- 
ture was inevitable. There is, for one thing, the bent of the 
human mind for unity. This, we may be sure, was present In the 
anoient world as well as in'the modern. And working with It was 
the theory that Scripture cannot contradict Itself. That which 
seemed to do so was apparent, not real. Also, as far as the New 
Testament was concerned, the Gospel was not several but one. The 
four or more accounts are but aspects of the one Gospel. There 
could, from the very nature of the case, be no fundamental contra- 
diction. When apparent contradictions came to mind they oould be 
reconciled by allegorising and spiritualising or by changes in 
the literal words of the text. For the real truth of Scripture 
was not to be found In the outward and material letter. 

The attempts of the copyists to bring Scriptural aooounts 
into harmony with one another often resulted In textual variation. 
We find •vldenees of this In the manuscripts themselves. We have 
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■•en how some ohange "the sixth hour" of John 19: 14 to "the thlru 
hour" In order to bring the atateaent of the writer more Into ac- 
oord with Mark 16: 26 aa to the hour of the eruolf lxlon. Another 
ohange of thia aort la the aubatltution In John 7: 8 of oukco for 
oi where the reading "I go not [oti ] up to the f eaat" la changed 
to "I go not yet [oOmo ] up to the feast." Thla change makes It 
agree with the faot atated Juat two veraea later that Jeaua did 
go up to the feaat mentioned. 

Goguel glvea an instance of omission In the Interest of 
harmonization. It is Luke 23: 34: "And Jesus said Father forgive 
them; for they know not what they do." Some manuscripts omit it 
altogether and so bring the aeoount more into conformity with the 
Synoptic tradition aa represented In Matthew and Mark. 

There is another phenomenon to be noted in this connec- 
tion, namely, that the Mew Testament must agree with the Old. 
This is beautifully Illustrated by Orlgen. Writing on the words 
from Matthew, "Blessed are the peacemakers," he says that a man 
beoomes a peacemaker as he 

demonstrates that that which appears to others to be a con- 
flict in the Scriptures is no conflict, and exhibits their 
ooncord and peaoe, whether of the Old Scriptures with the 
New, or of the Law with the Prophets, or of the Ooapela with 
the Apoatolle Scriptures, or of the Apostolic Scriptures 
with eaoh other. . . . . For he knows that all the Scripture 
Is the one perfect and harmonised Instrument of Sod, which 
from different sounds gives forth one saving voioe to those 
willing to learn . . . - 1 

For our first example from our writers we may observe 
Justin's quotation of Luke 3: 22 (cf. Matt. 3: 17; Mark 1: 11; 
Ps. 2: 7): "Thou art my beloved Son; In Thee I am well pleased" 
(£tt e< A ui6<; uou o iyanarSs, Iv oo\ e\J66xnaa). In place of this 
reading Justin has Yl6<; uou el ofi, iyfa afoepov y^Y* vn*a oe . 

To begin with, It must be remembered that Justin repre- 
sents himself as debating with a Jew. That faot Immediately sug- 
gests the aptnesa of appeal to the Old Testament. The contents 
of the Dialogue show that If he oan prove that Old Testament 
Scripture has been fulfilled In Jesua, he will have won his point. 
Consequently he placea before Trypho the various ways in which 
Jesus has met the requirements of Sorlpture. Jesua did not need 
to be empowered by any divine visitation. Drawing a parallel 
from the story of the entry of Jesus into Jerusalem (which, by 
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the way, may I think be almost entirely reconstructed from the 
Old Testament), he shows that the baptism of Jesus ma merely a 
proof to men of his nature: 

For It was not his entrance Into Jerusalem sitting on 
an ass, which we have showed was prophesied, that empowered 
him to be Christ, but it furnished men with a proof that He 
is the Christ; Just , as It was neoessary In the time of John 
that men have proof, that they might know who is Christ. 
For when John sat by the Jordan and preached the baptism of 
repentance . . . . he cried to them "I am not the Christ. 

. . . ." And when Jesus came to the Jordan, He was consid- 
ered to be the son of Joseph the carpenter; and he appeared 
without comeliness as the Scriptures deolared; and He was 
deemed a carpenter. .... . But then the Holy Ghost, and for 

man's sake, as I formerly stated, lighted on Him, In the 
form of a dove and there came at the same Instant from the 
heavens a voice, personating Christ, what the Father would 
say to Him: "Thou art my Son: this day Have I begotten Thee"; 
saying that His generation would take place for men, at the 
' time when they would become acquainted with Him: . . . . 1 

The phrase, "In thee I am well pleased," carried no spe- 
cial distinction. But here we have a real sign that Jesus is the 
long-hoped-for Messiah. Not that Jesus became Son in a speoial 
sense at the baptism. The value of the experience lies elsewhere: 
In Its proof of the Messiahship of Jesus. This is harmonlsatlon 
to the Old Testament. 

Of the many writers consulted on this quotation only one 
has seen the possibility envisaged here. Kaye has the following: 

In this passage Justin appears to have referred to 
Luke S: 22; 4: 8, but, quoting from memory to have cited 
the words of Psalm 2: 7 Instead of Luke 3: 22. Is there 
not also reason for suspeotlng that Justin, in arguing 
with a Jew, might think that he added weight to his argu- 
ment by substituting for the actual words of the Gospel, 
words from the Old Testament, which the Jews interpreted 
of the Messiah. 8 

It will be noted that this wording of Justin is also fount? 
in Luke 3: 22 according to D and in certain Latin manuscripts: 
a, b, o, ffg. It is also found' in the Gospel of the Eblonltes. 
Westoott oontends that the material common to both Justin and 
this Gospel must have been borrowed from a third source. Clement 
of Alexandria and others refer these words of the Psalm to the 
baptism of Jesus. 



•'•Justin Dialogue 88. 

2 John Kaye, Apoiogy of Justin Martyr (Edinburgh: J. Grant, 
1812), pp. 105, 106. 
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One other example of harmonlsatlon to the Old Testament 
■ay be olted. This also comes from Justin's Dialogue with Trypho 
(103: 8). He there quotes Luke 22 1 44 (of. Matt. 26: 89): not 
Irfvero 6 l6p8>$ oiiroO ebos^ ep6upot oTuoto< HaraPafvovrct Ik\ tV 
yflv. But Justin omits aVuaro{. 

Of this faot westeott has made the following comment j 

The omission of the word al'ua-rot was probably suggested 
by the passage In Psalm 22: 14 whloh Justin is explaining. 
It cannot have arisen from any Dooetlo tendency as the whole 
context shows. The entire perloope (vv. 43, 44) Is omitted 
by very Important authorities but I cannot find that atue/ro{ 
alone la omitted elsewhere than In Justin. 1 

I think there oan be no doubt that the Introduction of 
afparo^ Into the discussion would ruin his argument from the Old 
Testament Psalm. The passage from the Psalm pertinent to the dis- 
cussion runs as follows: 

I am poured out like water . 
And all my bones are out of joint: 
My heart Is like wax; 
It Is melted within me. 
Slnoe the simile of the Psalm lnoludes the phrase "like 
water," the Indus Ion of cfcceV epfiupot aVuaro^ "as drops of blood," 
would contradict It and would nullify his argument. 

The argument advanoed here seems quite conclusive In the 
light of the context. 

The statement, "All' my bones are poured out and dis- 
persed like water; my heart has beoome like wax, melting 
in the midst of my belly," was a prediction of that whloh 
happened to him on that night when men came out against 
Him to the Mount of Olives to seise Him. For in the mem- 
oirs whloh I say were drawn up by His apostles, and those 
who followed them [It Is recorded], that His sweat fell 
down like drops while He was praying, and saying, "If It 
be possible, let this oup pass." 



Ethical and Practical Variation 

The heading probably needs clarification. It grows from 
the circumstance that the Christian leaders of the second century 
Were faced with the perennial problems of moral living, and the 
necessity of providing appropriate and strong sanctions for right 
living. Although dogma occupied a large place In their lives and 
in their writings, It must be said that even the more phlloaoph- 



1 B. P. Westoott, The Canon of the Mew Testament (Cam- 
bridge: The, Maomlllan Company, 1689), p. 115, n. 1. 
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lcally Inclined writers life* Clement of Alexandria felt It to be 
a duty of no mean proportions to stress praotloal oonduot. Even 
the smallest and to ua most trivial o one em of everyday life was 
not overlooked. And as long as Christianity remained an illegal 
religion In the Roman Baplre the sanctions within the group re- 
quired special power. One such sanction was the sacred Scrip- 
tures, as they always are as far as the masses of the people are 
concerned. "Thus salth the Lord* settles the matter for many an 
Individual. 

We shall note two examples of this motivation In the 
writers under consideration, one from the writings of Justin and 
one from those of Clement. In the First Apology (16; 10), Justin 
ojuotes Luke 10: 16: *0 dxoocov unffiv eVoO dxoGei, xat 6 deerfflv 0u&; 
i\A dOera?. 4.6% e*ufc deerfcv 4eera? toy d«oare tXavrfi ue. But 
Justin's form of the quotation differs from this. He has '0% yap 
dxouei uou xa"t note? & Xifa>> dxouet roO dwoffre (Xavros ue. By the 
simplification of the sentence and by the addition of "and doeth 
what I say," the writer has produced a strong sanction for action 
on the part of Christians. 

That Justin should emphasise this phrase Is not to be 
thought strange. The emphasis of his whole argument lies right 
In this: those who are Christians In fact do the sayings of Jesus 
as set forth In chapters 15 and 16. The remaining part of chap- 
ter 16 bears this out: 

"By their works ye shall know them. And every tree that 
brlngeth not forth good fruit, Is hewn down and oast Into 
the fire." And as to those who are not living pursuant to 
these His teachings, and are Christians only In name, we 
demand that all such be punished by you. 
It Is evident that his aim here la praotloal. 

The other example Is from Clement's Paedagogue (111.' 3). 
We have chosen It beoauae It Illustrates the limits of ordinary 
life to which Scripture was relevant. The New Testament passage 
Is Matthew 5: 36: Mfyre iv rfl xeqpaXfi aou <5u6ctis, 8t» ou ouvaaat 
ufav rpfxa XeuxV wotfyrat f| ulXatvav: "Neither shalt thou swear 
by thy head, for thou canst not make one hair white or blaok." 
Clement has o<56eH 6e &XXo<;, <pi\a\v 6 xflptoi;, 60vctoi notf|aat 
rpfxa XeuxV fi ueXatvav: "And no other, says the Lord, Is able t 
make the hair white or black." 

In the Gospel the injunction Is against swearing. The 
reference to the hair is purely figurative. But here, Clement 
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makes It refer literally to changing the color of the hair, by 
dyeing It. Men have no right artificially to color their hair. 
The passage runs: 

Prophecy has called him (God), the "Ancient of days; 
and the hair of his head was as white as pure wool," says 
the prophet. "And none other," says the Lord, "can make 
the hair white or blaok." How, then, do these godless 
ones work In rivalry with God, or rather violently oppose 
Him, when they transmute the hair made white by Him? 

In view of this application. It would not be appropriate 
to speak of making "one" hair white or blaok. The reference must 
be to the hair of the head as such. Hence the omission of ufav 
and the resulting general reference to the hair. 



Stylistic Variation 

In the Ecclesiastical History of So zone n we have a classi- 
cal example of what actually did take place. Reference has been 
made to this Incident but the story has not been detailed. The 
bishops of Cyprus had met to consult on a particular emergency . 
Sosomen and a bishop by the name of Trlphylllua met with them. 
The latter seems to have been a particularly eloquent man. The 
account runs: 

When an assembly had oonvened, having been requested to 
address the people Trlphylllua had oooasion. In the middle 
of his discourse to quote the text, "Take up thy bed and 
walk," but he substituted the word OKfuKous, for the word 
Kp&p9aro£. So somen was indignant and exclaimed, "Art thou 
greater than he who uttered the word xp<Spf)o.To<; that thou 
art ashamed to use his words?" When he had said this, he 
turned from the throne of the priests and looked towards 
the people; by this act he taught them to keep the man who 
la proud of eloquence within his bounds. 1 

Holtsmann, speaking of intentional variations In the text 

of the Mew Testament, remarks that "a thinking copyist may in some 

circumstances be more dangerous than a thoughtless one." And 

Cone elaborates this as follows: 

There are "learned corrections" of a linguist lo or gram- 
matical nature and syntactical changes In the interest of 
what the copyist appears to have regarded as an improvement 
of the construction. 2 

Gregory finds three stages in the early development of 

the text, (1) the original text, (2) the re-wrought text which 



1 So somen Ecclesiastical History 11. 

2 0rello Cone, Ooapel Criticism (Sew York: 0. P. Putnam's 
Sons, 1891), p. IS. 
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oame Into exlstenoe in the second century and Is Identified with 
the Western text of Westoott and Hort, and (3) the polished text. 
Of number thro* Gregory says that 

the moment Christian solenoe existed, that moment it busied 
Itself with the text of the Haw Testament. . . . . Whether 
at Alexandria, or at Ant loon, or at Caesar sa, when man who 
had an accurate training in grammar oame to examine olosely 
the text, they found many a trifle that did not agree with 
the rules then long reoognlzed for the use of the Greek lan- 
guage. They were acquainted with the dangers of manusorlpt 
transmission, and had at least some vague oonoeptlon of the 
apparently unlearned character of early Christian communi- 
ties., When, then, they found in the text of the books of 
the New Testament what seemed to them to be or aotually were 
faults of one kind or another, two ways of accounting for 
these were open to them. It was possible to say that the 
writers of these books had been guided and proteoted from 
faults by the Holy Spirit, that the original form of their 
writings must have been in every respect all that could be 
desired, and If In the copies in hand there were found er- 
rors or faults, these must neoessarily be attributed to the 
carelessness or Ignorance of the Christians who had from 
time to tine oopled the. rolls. There Is, then, no need to 
say that Christian scholars, detecting these faults, cor- 
rected them without hesitation; and considered themselves 
not merely Justified in so doing, but as forced by duty to 
do so. That was one view. 

It was possible also to say that these writers of the 
Mew Testament were most of them by no means so well at home 
In the Creek language as to be able to use it skilfully, to 
write it correctly. They were guided by the Spirit of Cod 
la the sense of their utterances. But this Spirit of Ood 
did not occupy itself with the external form of the lan- 
guage. In consequence, the sacred writers had written less 
elegantly and less oorreetly than was really to be desired 
In a book of so great moment. That had not been a serious 
detriment to the spread of Christianity during those early 
years of plain preaching. Now, however, that cultured men 
began to Interest themselves for Christianity, now that the 
reading of these writings formed so Important a part In the 
services of the churches, It was neoessary that a skilful 
hand smooth away the linguist lo roughnesses and make the 
text, if not good, at least better than It had been. We may 
be sure that the soholara of Alexandria and Antlooh and 
Caeaarea viewed the matter from one or the other of these 
two points of view. 1 ' , 

Coming now to the writings of Justin and Clement we find 
many evidences of this stylistic motivation. Both of them sub- 
stitute voOt for naps (a in Matthew 6: 81: "For where your treasure 
is there will your heart be also." Undoubtedly the term voOs 
would be much more at home in the Oreek environment. We have men*. 



C. R. Gregory, Canon and Text of the New Testament (New 
York: Charles Ser loners' Sons, 1907 J, pp. 492 ff. 
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tloned Sozomen's repudiation of the word Hpdpparo^ for ffntiMtoui; 
In Mark 2: 11, but Clement does the same thing ( Paed . 1. 2) un- 
doubtedly preferring the more elegant expression. In quoting 
Matthew 6: 6: "Blessed are they who hanger and thirst after right- 
eousness for they shall be filled," Clement substitutes 
nXnerefio-ovTai for xopraaeficrovra*, a word which originally applied 
to the feeding and fattening of animals In a stall. But Luke Is 
able to use n\i\oQ{\Oovra\ In the poetlo words of the Magnificat . ^ 
In quoting Mark 10: 25: "It la easier for a camel to go through 
the eye of a needle than for a rloh man to enter the Kingdom of 
God," Clement substitutes pex6vtj<: for pa<p(oo<;. It was said by 
the grammarian Phrynlchus, "as for pacpfi;, nobody would know what 
It Is." It Is of Interest to note that the more literary Luke 
uses peX6vf)<; although Matthew has pacpt;. But Clement states ex- 
pressly that he Is quoting Mark. This would seem to Indicate 
that he ohooses the more classical expression by preference. 

Explanatory Variation 

Goguel calls this category "particularly Important." The 
variants, he points out, ' 

result from the fact that those who copied the New Testament 
and those for whom It was copied agreed in the conviction 
that the books which composed It were the perfect expression 
of the Truth. As a result, the New Testament could not con- 
tain error in the true sense of the word, nor any real ob- 
scurity. Wherever these appeared their elimination was a 
duty. 2 

In quoting Matthew 5: 28: "Everyone that looketh on a 
woman to lust (desire) after her hath oommitted adultery already 
with her In his heart," Justin (Ap_. 1. 15. 1) adds napk t$ 9e$. 
This Is clearly explanatory. How does one by desire alone commit 
adultery? The answer Is that In God's sight there Is no distinc- 
tion between the desire alone and desire resulting In the overt 
act of adultery. 

Again, an example from Clement's Paedagogue (11. 1. 7) 
gives the substitution In Matthew 4: 4; "Man shall not live by 
bread, alone but by every word proceeding out of the mouth of God," 
of "the righteous man," for 6 fivepawros, "man." He makes the same 

1 Luke 9: 17. 

2 Maurlce Goguel, Le texte et leg editions du Nouveau 
Testament grec (Paris: Ernest Leroux, 1920], p. 62. 
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substitution At least on one other ooeas ion (Paed, 111. 7. 40). 
The explanation nay lie in Clement's religious philosophy. The 
true Christian moves on a level superior to that of the masses of 
humanity. Others, It is true, may live on a purely physical 
level. They live, he says, "that they may eat, as irrational 
creatures." But the bread of the Christian is the "true bread, 
the bread of the heavens." There is a real kinship here with the 
idea expressed by Plato: "Many are the wand-bearers, but the 
Bacchanals are few." Indeed Clement quotes these very words ap- 
provingly. 

We shall look at one other example from this division. 
In the Stromata 1 Clement quotes Matthew 6: S (of. Luke 6: 20), 
Moxdpiot ol »ct*xo\ t$ xveupart, 6Vt aiirfflv iar\y f[ paatXcfa rffiv 
oopavOv. But for this Clement substitutes: Mandptcn b\ ho\ ol 
7rra>xo\ ttrt nyt(»xar\ efre Ksptouafa; 6»o oiKaioaOvnv &nXov6-ri . 

The use that Clement makes of this passage is most inter- 
esting and instructive. It illustrates the sort of thing that 
the early Christians felt Impelled to do with it. Since not all 
of the early Christians were poor, it oreated a problem for those 
who had a measure of worldly goods. The context of the quotation 
is interesting: 

"And blessed are the poor," whether "in spirit" or in 
olroumstances~that is, if for righteousness' sake. It is 
not the poor, simply, but those who have become poor for 
righteousness' sake, that he pronounces blessed— those who 
have despised the honours of this world in order to attain 
the good. 

He recognises that Matthew has added the phrase "in 
spirit" to "blessed are the poor," for purposes of explanation: 
A»b Ka\ TtpocletiKev & Mardato^* Mandptoi of tttcoxoV K<is; T$ wveGjia- 
rt . It would seem from this that he deliberately chose the read- 
ing of Matthew in preference to that of Luke. This oho ice throws 
light on how a Variant like that of Matthew came into being. The 
soolal situation demanded an interpretation of the Lukan passage. 
Clement here provides a demonstration of the kind of prooees that 
went; on. He had wealthy people to deal with; people who took 
seriously the words of Jesus respecting riches. His conclusion 
is that salvation 

does not lie in our external circumstances, neither in our 
wealth nor in our poverty, neither in the world's praise nor 
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In the world's nsgleot The qualities that deter- 

mine life or death lie In the soul, nor should the reason 
of our final destiny be sought in any other quarter than 
the soul's Inward state and disposition. There Is a genu- 
ine and apurlous wealth, as there la a genuine and spurious 
poverty. Both depend on Interior qualities. 



Dogma tip Variation 

This la by far the most slgnlf leant of all the various 
oategorlea, accounting for the great majority of non-accidental 
variations In the Hew Testament text. Thla la not at all strange 
when we consider the part played by dogma In the early Christian 
community. Harnaok has made elear how oloaely It waa related to 
the history of the text In the early centuries: 

When the New Testament waa created the church already 
had a dootrlne; Indeed this dootrlne Itself helped to create 
the Mew Teataaent. Doctrinal teaching oould not be, nor 
ought to have been, rendered superfluous and thrust aside by 
the new written work; and It continued to be oarrled on In 
the church. But all doctrine, however supernatural It may 
have been In Its foundations depends for Its exposition upon 
reason, and with the help of reason necessarily alma at 
simple and clear expression. As aoon, however, as a aaored 
document oomea Into existence, dootrlne begins to depend 
less and lesa on reaaon for Its development) for each ra- 
tional element can now be replaced by an authoritative ele- 
ment. The eonaequenee la that both rational and authorita- 
tive element a are Intermingled In the development of doo- 
trlne, that everyone becomes accustomed to such Intermingling, 
and that the sense and desire for elear and logical thinking 
gradually becomes dulled. All this la exemplified to full 
extent In the history of the development of Dogma > In the 
ohureh. We may observe It already In Irenaeua, In Tertulllan 
with apeolal olearneaa and In Orlgen. They operate with 
ratio and with au-torltga; Ud. wlth:p*oof.s *ro* Scripture, 
and InterohangenEhe two eieMents »t i»lll. A text from the 
New Testament la for them' as good a proof aa a logical argu- 
ment. If the dogmatist was a* a lopr for -an argument, a 
paaaage of Scripture eame to hie help? •££- doubts aroae In 
hla mind, they were repreaaed by a ' word' of Scripture j If a 
proof oould not be found, It w*» .supplied, ny a verse of 
Sorlpturej If discrepancies" were «*t -wl«h, these need only 
be so In appearance, for ScrlpWre contains no discrepancies 
and yet Scripture la absolutely consistent. 1 

Harnaok proceeds to show that thla condition greatly af- 
fected dogmatlos. But the reverse must also have been true. If 
dogma and the text were ao closely related. It la unthinkable 
that the latter would not become to some extent contaminated. 



1 Ado If von Harnaok, The Origin of the Mew Testament. 
trans. J. R. Wilkinson (Mew Xork: The Haomlllan company, 1926), 
pp. 158-60. 
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This Influence which dogma exerted on the early text haa 
received some attention from textual critics. We ahall note sev- 
eral lnstanoea of this recognition. 

Conalder firat the statement of Re.ndel Harris. He says 

that 

we have learnt from our study of the growth of the Western 
text of the Aets to distrust entirely the assumption that 
there are no suoh things as heretical and factional deprava- 
tions of the text. As far as we are able to judge, one half 
of the Roman world Montanlzed its Acts of the Apostles, and 
the readings thus produced are found from the banks of the 
Tyne to beyond the Cataracts of the Nile. Hence we find it 
hard to believe that Dr. Hort can be right when he says that 
it is his distinct belief "that even among the unquestionably 
spurious readings of the New Testament there are no signs of 
deliberate falsification of the text for dogmatlo purposes." 
The statement seems too strong; and while we are willing to 
admit that the transcription of the New Testament in its suc- 
cessive stages has been accomplished, in the main, with ex- 
cellent intentions, there are certain places where a foreign 
and factional hand oan be detected. 1 

This tendency to alter Scripture for dogmatlo purposes, 
however, was not confined to heretical or faotional groups. Or 
perhaps we might ask what constituted orthodoxy in this early 
period. And even if we confine ourselves to a consideration of 
the methods of those writers who later were acoepted by the domi- 
nant and successful group within the Christian movement we dis- 
cover that they were doing the same thing as their opponents. It 
would be surprising were this not the case. 

Scrivener, on the basis of Irenaeus' statement which pre- 
fers the reading 666 to 616 in the Apocalypse, concludes that we 
discern ftefe the"l : iving interest which' the' -contents of the Apoca- 
lypse had for the Christians of the -second century, "even up to 
the preservation of its 4i%iutest fading." 2 This critio, however, 
falls to recognize that irinaeus had worked out an elaborate 
numerical scheme ba^ed w& the number 666, his preferred reading. 
His prime motivation' may "in found in this circumstance rather than 
In a critical desire to adhere to the reading of what he calls the 
"most approved and ancient manuscripts." 3 

Furthermore, Scrivener is compelled immediately to recog- 



X J. Rendel Harris. A Study of Codex Bezae (Cambridge: The 
University Press, 1891), p. 228. - 

2 Sorivener, op. clt ., pp. 261, 96§. 

3 Irenaeus Against Heresies v. SO. 
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nine that the early Fathers were not always as critical as 
Irenaeus might lead us to conclude. Be notices that Clement of 
Alexandria complains of those who tamper with or Metaphrase the 
Gospels for their own ends. And he Is also compelled to agree 
with the observation of Tregeilee that while Clement condemns 
others for doing this, he himself ventures on liberties no less 
extravagant when he quotes Matthew 19: 24: Edxoit&rcpov tarty 
xdnnX.ov 6ifc rflq TpuiioXtfi^ t?1$ paq>(6os otexeetv fl KXOotov ti% 
tV poatXetov toO 6eo0 efoeXOefv. 

Elrsopp Lake, In an Inaugural lecture delivered before 
the University of Leiden, took as Ua subject, "The Influence of 
Textual Criticism on the Exegesis of the New Testament." 1 He 
made a strong case in this treatise for conjectural emendation in 
the field of Hew Testament orltiolsm. He arrived at this position 
in the following manner. 

Vesteott and Hort destroyed faith In the value of the 
Textus Reoeptus. They, themselves, failed to give us the true 
text, but did "show us how to reduoe to order the unwieldy mass 
of Greek MSS., and sketched the true use and value of the evidence 
of Versions and Fathers." 

This enabled their successors properly to evaluate dis- 
coveries like that of Mrs. Lewis and Mrs. Gibson in the MS of the 
Old Syrlae version; also Professor Blass's use of Patrlstlo quo- 
tations. 

These discoveries and additions have paved the way for 
a general aooeptanoe of the belief that we must abandon the 
method of basing the text primarily on the Greek MSS., and 
of regarding the Versions and Patrlstlo quotations as pos- 
sessing only secondary value. 

It has become more and more probable that Greek MSS. as 
a whole 8 only represent one type of text and Its corruptions, 
that the Latin Versions and Fathers represent another type, 
and the Syrlac versions a third, while perhaps Clement of 
Alexandria may provide a fourth. 

It is between these texts, and not between individual 
MSS., that we shall have in the last resort to Judge, so 
that the situation which we must face is that we have to 
deal with a number of local texts, that no two localities 
used quite the same text, that no looallty has yet been 
shown to have used a text demonstrably better than Its rl- 



^irsopp Lake, The Influence of Textual Criticism on the 
Exegesis of the New Testament (Oxford: Parker and Son. 1904). 

Sphere are of course a few exceptions, such as D, the 
Ferrar group, and some others. 



24 

vals, and that no one of these local texts Is represented 
in an unoorrupt form by any single 113. 

The result Is, says Lake, that the textual orltlo may no 
longer think that he oan edit the original text. He must first 
edit the local texts. In each of these localities he has 

the evidence of the versions used in the local ohuroh and 
of the writers who used them, but It Is not very large and 
In no case Is without traces of corruption. Therefore the 
student of these looal texts Is reduced to the level of the 
critics of classical texts. In the face of suspected cor- 
ruption he has the right to use conjectural emendation. 

The next step will be the attempt to reconstruct the text 
which lies behind all the looal texts. 

It Is too early to attempt to say much about the charac- 
ter whloh this text will assume: but personally I believe 
that we shall find that some corruptions have attached them- 
selves to all local texts, or to almost all, and that It will 
therefore be Impossible to reconstruct the underlying text 
by any mechanical method. Especially is this likely to be 
the case with doctrinal corruptions. 

Lake exemplifies this by a "remarkable discovery" of 
Conybeare: Euseblus quotes Matthew 28: 19 at least eighteen times 
In the form, "Go ye into all the world and make disciples of all 
nations in my name." Riggenbaoh increased the number of times to 
twenty-five. The. remarkable thing about this is that Euseblus, 
living in Caesarea where there was a great Christian library, 
knew Matthew 28: 19 In a form which omitted "Baptizing them in 
the name of the Father and of the Son and of the Holy Ghost." 

According to Lake, the importance of this for the textual 
critic is two-fold: (1) It probably enables him to edit the text 
without these words, and to regard them as an interpolation. 
Euseblus could not have omitted the words on purpose. "Baptismal 
custom would secure the Insertion of the words: nothing known to 
history would account for their omission." And it is significant 
that there are two other passages containing baptismal texts which 
have been shown to be due to interpolation. These are Mark 16: 16, 
which now is admitted to be a part of the spurious conclusion of 
the second gospel, and the account of the baptism of the Ethiopian 
Eunuch which inserts a demand for a confession of faith as a pre- 
liminary to baptism. 

(2) It shows that doctrinal modifications of the text are 
so early, for the most part, that It la vain to expeot much manu- 
script evidence. The task must be approached on another basis. 
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A small amount of evidence Is sufficient to establish 
the olalm to consideration of readings which are likely to 
have been obnoxious to early doctrine, and probably we may 
say that, at least in attempting to reconstruct the text 
which lies behind the looal texts, we ought sometimes to re- 
gard with suspicion readings, against whioh we can produce 
no external testimony, but only oontextual unsultabllity, 
and to be prepared to give a tolerant hearing to the claims 
of conjectural emendation in such oases. 

Instead, therefore, of working with a single Greek text 
which has a few various readings at the bottom of the page, 
the scholar of the future, as soon as the textualists have 
supplied him with the material, must use, in the first place, 
a series of looal ^exta, differing in many important read- 
ings, and in the second, a reconstructed original text, which 
oannot be proved to have been used by any definite Church, 
but whioh must lie behind and explain all the local texts. 1 

This will alter the task of the textual orltlo quite con- 
siderably. He will want to know not only what the original mean- 
ing of a passage was, but also "what the ohurch thought it meant 
and how it altered its wording in order to emphasize Its meaning," 
An example la found in Matthew 28: 19. Aphraates does not have 
the baptismal gloss, therefore the assumption may be made that 
the ohurch to which he belonged did not have It, and did not in- 
terpret the passage to mean the baptism of all converts. On the 
other hand, the early Western churoh did have it, and the implica- 
tion is that it Interpreted the command to make disciples as In- 
cluding the baptism of all converts. The modern exegete has to 
choose between the two readings. 

Furthermore, single passages must be treated in connec- 
tion with similar passages. If the text of the other passage is 
modified by textual criticism, the exegesis and probably the tex- 
tual criticism of the first passage may also be altered. 

Lake gives as an example of this principle the attitude 
we must take toward John 3: 5 as a result of our changed attitude 
toward Matthew 28: 20. He argues that since the context does not 
oall for the lnolualon of the phrase "by water and," .since the 
tendency in the churoh was to connect regeneration with baptism, 
since Ecclesiastical writings like the Apostolic Constitutions 
and the Clementine Homilies show traces of manipulating the pas- 



I take it to mean that in this argument Lake proceeds 
upon an assumption similar to that made in this thesis, namely, 
that if the motivating forces present in the early churoh can be 
identified we shall be provided with valuable means for recon- 
structing the original. 
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sag* on behalf of doctrine, and since Jut tin Martyr' ■ text doe* 
not asm to have contained the reference to water, the ohanoes 
are that It la no longer aaf* "to negleot the possibility that 
the referenee to baptism, baaed on the mention of water In vera* S 
may be da* to an already recognised tendency In the early ohuroh 
to Insert auch allualons." lake* a eonelualon la that the exegete 
of John 5: 5 will be bound to give attention to the kind of evl- 
denee whloh he has adduced a a pointing to the original exlatenoe 
of a different text. 

The first example from our writers la Clement' a quotation 
of Matthew 21s 9: "And the multltudea that went before him, and 
they that followed, cried, saying, Hosanna to the Son of David. 
Blessed la he that eometh In the name of the Lord ; Hoaanna In the 
highest." But Clement 'a text reads: "Plucking branehea of olives 
or palms, the children went forth to meet the Lord, and cried, 
saying Hoaanna to the son of David. Blessed Is he who oometh in 
the name of the Lord." 1 

The familiar Hew Testament text doea not mention that 
"the children* went out to meet the Lord. It says, simply, that 
"the crowd" went out. It la clear, In the light of the context 
why this allusion to the children should be made by the writer. 
The entire ohapter makes the point that the Christiana are the 
"children* of Scripture: 

It remalna for us to consider the children whom Scripture 
points to; then to give the paedagogue charge of them. We 
are the children. In many ways Scripture celebrates ua. 
.... Accordingly, In the goapel "the Lord standing on the 
shore, says to the disciples .... and called aloud. Chil- 
dren have ye any meat?"— addressing those who were already in 
the position of disciples as ohlldren. .... 

The prophetic spirit also distinguishes us as children. 
"Pluoklng," It la said, "branches of olives or palms, the 
ohlldren went forth to meet the Lord, and or led, saying 
Hoaanna to the son of David! Blessed Is he that oometh In the 
name of the Lord." 

This ohapter of the Paedagogue is an excellent example of 
the way In whloh non-accidental variation of this type took place, 
for the Instance Just oited la but one of several found in the 
same general context. We may note one other. 

Clement quotes Matthew 11: 16 (of. Luke 7: 32): "Whereunto 
shall I liken this generation? It Is like unto ohlldren sitting 



^Clement Paedagogue 1. 5. 
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In the market-piaoes, who oall unto their fellows and My, We 
piped unto you and ye did not dance; we walled and ye did not , 
mourn." But Clement makes a ohange In the first part of the quo- 
tation. In the Gospels the "generation* is compared to children 
sitting in the market-place. But in Clement's writing the chil- 
dren are likened to the kingdom of heaven: A<jet<; fe natoioi; 
ouoiof x\\y 0ao*tXe(av rfflv odpavffiv dyopaTi; xaei)ii£vot( *a\ 
Xfyouatv, nOxfiOapev dutv xaY oi5h dbpxfiffooee, iepfivtiaauev xcrt oux 

Burkltt has said that the first line is "merely introduc- 
tory." But the fact is that this introductory part is for Clement 
the most Important. The quotation proper beginning with tiixfaailev 
and ending with £x6vaoee has no particular function in the eon- 
text. But the "introductory" comparison does have: 

He calls them (his dlsolples) ohlldren; for He says, "Chil- 
dren, a little while I am with you." And, again, He likens 
the kingdom of heaven to children sitting in the market- 
places, and saying, etc. And It is not alone the gospel that 
holds these sentiments. Prophecy also agrees with it. David 
accordingly says, "Praise, ohlldren, the Lord. . . . ." It 
says also by Esalas, "Here am I, and the children that God 
hat-h given me." 

Again, as In the preceding example, the desire is to show that the 
proposition, "We are the ohlldren of Scripture," Is correct. 

Another illustration of dogmatic motivation la found In 
the Stromata of Clement (11. 6). He quotes Mark 10: 25 (of. Matt. 
19 1 24 1 Luke 18: 25): "It is easier for a camel to' go through the 
eye of a needle than. for a rich man to enter the Kingdom of God." 
But Clement quotes it thus: "It Is easier for a camel to go 
through the eye of a needle than for a rloh man to be a philoso- 
pher": lie tori pov oflv u&XXov rfi YPatpfi Xerooon, earrov ttdutjXov 6 tit 
TpuirliuaTo; 9eX6vf)c; oteXeGoeaeat, ft *Xoua»ov etXooo<pe?v. 
Tollinton points out why the ohange was made: 
Mot only will he alter tense, number, person, and the 
like, to suit his context, he will also add words, or omit, 
or change, when it fits his purpose to do so. This may be 
made clear from one or two examples: "It Is easier" he says, 
"for a camel to go through the eye of a needle than for a 
rich man to be a philosopher ." Christianity being In Clement's 
eyes the true philosophy, the last phrase is not an unnatural 
equivalent to write in place of the words, "enter into the 
kingdom of Ood," which stands In the Synoptic Gospels. But 
It Is clearly an intentional variation, not a different read- 
ing. 

So also in quoting I Cor. 13: 8 ( Q.D.S . 38) Clement sub- 
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stitutes for "whether there be knowledge It shall vanish away," 
the words, "oures are left behind on earth." Tolllnton remarks 
that 

not even Saint Paul's authority will induce Clement to say 
that knowledge. Gnosis, shall vanish away. He would rather 
give offence to the whole medical College of Alexandria, of 
whom many were perhaps his personal friends. So the text of 
Saint Paul is adapted accordingly. 1 

A final Illustration of variation for dogmatlo purposes 
may be found in the Paedagoguo of Clement. He quotes John 1: 1: 
"In the beginning was the Word and the Word was with God and the 
Word was God," but with a variation. In place of ffpb<; toy 6e6v 
he has ev t$ 0e$. A study of the passages in which Clement quotes 
this verse from John shows that he tended to make this substitu- 
tion. The reason for it is probably dogmatlo. For Clement some- 
times the distinction between the Logos and God becomes extremely 
vague. Again, Tolllnton has pointed out that 

in a number of passages the unity and equality of the Son 
with the Father Is Implied or directly taught under terms 
of local or mutual relationship. The Son is in the Father 
and the Father is in the Son. Such duality is compatible 
with the oompletest unity, for "both are a unity even God." 
Clement is fond of varying Saint John's term of relation- 
ship [jrp6? ] for one of more local connotation [iv ].» 

The instance under consideration Is a good example of this fond- 
ness: 

Nothing, then, is hated by God, nor yet by the Word. 
For both are one— that is Ood. For He has said "In the be- 
ginning the Word was in God [iv r$ eeQ and the Word was God. 

The emphasis that this discussion has placed on the moti- 
vating forces that were present to modify the text in the second 
century is but a phase of the new insight which is developing as 
to the place of Internal evidence In the method of restoring the 
primitive text. This need was stressed by Dean Colwell In a dis- 
cussion before the Hew Testament Club of the University of Chicago 
This method must take into proper aocount the forces operating to 
produce ohange which were current in the environment, especially 
the dogmatic. 

It might be well, in conclusion, to summarize some of the 
values which emerge from this study. The summary follows: 



R. B. Tolllnton, Clement of Alexandria (Londons Williams 
and Horgate, 1914), II, 175T 

, * 2 Ibld.. I, 343. 344. 



29 

1. A recognition of the importance of the social and re- 
ligious situation and its close relationship to the Mew Testament 
text. Hence, textual criticism is related to the "organic life of 
the Christian community.'' 

2. A recognition of the fluid state of the New Testament 
text during the first and second centuries. 

3. The recognition of the bearing of certain theories 
held by the ancients on the transmission of the text. These theo- 
ries were (1) that Scripture must never contradict itself, and 

(2) that it was the duty of scribes to make "corrections" in the 
text. To "correct" a text often meant that it must be brought In- 
to harmony with Ideas received in the church. 

4. On the basis of the foregoing, no violation of propri- 
ety was present. 

5. The recognition of the necessity of taking motivation 
Into proper account in any attempt to reconstruct the original 
autographs. 

6. A recognition of the place and importance of an analy- 
sis of motivation resulting in the identification of speoific - 
kinds of motivation. 

7. Each of the resulting categories may be utilised as a 
tool in the hands Of the textual critic. - 

8. A recognition of the fact that the early Fathers are 
important not only as witnesses for the text prior to them but be- 
cause they affected the text after them, and at the same time il- 
lustrate the process of non-accidental variation. 

9. A recognition of the scope of the forces making for 
non-accidental variation. 

10. A recognition of the fact that canonlclty did not guar- 
antee the purity of the sacred text. 

11. The cumulative effect Is to stress the importance of 
motivation in the production of variation in the New Testament 
text. 



